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THE IMPORTANCE OF LEGAL CONVERGENCE
INTHE ACTIONSOF THE STATE REGARDING
RELATIONSWITH THE CHURCH:

A COMPARATIVE APPROACH

This paper examines the influence of state autheritn the approval of church-state
relations. State power constantly intersects inouarlevels with church institutions due to
the specific nature of its activities. The churdd &he state cooperate in the development of
philosophical and social concepts, specific sqmiagrams, and in determining the progress
and direction of society. The article demonstraltes anthropocentric ideas of Christianity
are of great importance in ensuring the stability effectiveness of state and church relations.
The social and political partnership of the auttiesi and the church is always built on the
reconciliation of mutual interests of the partnetitees, and political relationships can take
many forms: dialogue, partnership, cooperationiffeence, rivalry, conflict, domination
and subordination. The historical forms of staterch relations are characterized through an
in-depth analysis of different countries, in parté&z Russia and Poland, and we outline
prospects for further development We argue thaCitwéstian worldview is deeply rooted in
the Ukrainian mentality, socio-philosophical spa@md state-building processes. An
existential interpretation of time is revealed asimportant constant in the formation and
construction of anthropological and social spacs.dspecially important to take into account
the phenomenon of human rights and the educatiaitinéns. We argue that a society with
an awareness of the primacy of an individual oeeiety will reject and oppose totalitarian
ideologies. In order to ensure the partnershipsaaioility of public authorities and the church,
representatives of the state must promote the immgri¢ation of Christian moral-ethical and
anthropological ideas and ideals into social pecactiBy being aware of their calling,
government officials can positively influence trevdlopment of legal relations in the church
dimension of being. Priority area should include tbducational, legal, and religious
dimension of the existing Ukrainian state.
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1. INTRODUCTION

Due to the specifics of state authorities’ activiéyate power constantly intersects in
various levels with church institutions. State ahdirch cooperate in the development of
philosophical and social concepts, specific sqmagrams, in determining the progress and
direction of the society movement. Social and pmitpartnership of the authorities and
the church is always built on the reconciliatioriief mutual interests of the partner entities,
and political relationships can take many formsalafjue, partnership, cooperation,
indifference, rivalry, conflict, domination and sardination.

In the dimension of state-church relations, themfrof interaction between state
authorities and Christian churches are based oflfiistian worldview, which is deeply
rooted in the Ukrainian mentality, socio-philosagdtispace and state-building processes.
It is especially important to take into account pfeenomenon of freedom of the person. It
the society, in which there is an awareness optireacy of personality over society will
demonstrate a rejection of ideologies of a totadita type, will oppose them. It is
substantiated that in order to ensure the partigershpublic authorities and the church,
the stability of state-church relations, the repntatives of the state in their existential-
-worldview must promote the implementation of Ctigis moral-ethical and anthropo-
logical ideas and ideals into the social practiogare of their calling, government officials
can positively influence the development of legahtions in the church dimension of
being. One of the priority areas of their activisythe educational, legal and religious
dimension of the existence of the Ukrainian state

2. LITERATURE REVIEW

Being at the point of modernity of the spatio-temgba@ontinuum, we do not always
realize the factors that played a major role infirenation of the entities of the political
and social dimension. Geographically and histaicalkraine is directly related to Europe,
its culture and mentality. In this sense, the warti§lonsignor Joseph Dore concerning
Europe can be referred to Ukraine with good reason:

The past history of Europe is unthinkable withotiri€tianity, so it follows that
the question of the future of Europe itself carthegi be posed nor analyzed unless
one considers the fact that Christianity itself stith be capable of nourishing it —
even at a price of quite a significant evolutioritgbDore, 2001).

The Christian worldview is deeply rooted in the bikian mentality, in the socio-
philosophical space and state-building processdseinierritory of our state. Government
bodies that are directly and indirectly influendsdthe moral, ethical and anthropological
ideals of the Christian worldview, paying attenttonthis impact have a great prospect in
the field of constructive change of Ukrainian soci® the social ideal. A society where
each of its members will have every opportunitydalize their transcendental-semantic
mission in the dimension of earthly being. At tlagne time, in such a society, each of its
members will feel happy about living in it.

It is the anthropocentric nature of the Christialigion that will always determine the
direction of government in any country. The veryecof this anthropocentrism was
expressed by J. Dore, saying that
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every person, regardless of their age and genttericeorigin and nationality ...
has a heart and a soul, is a person, and therééserves all the respect, absolute
respect ... even more: according to the Christatin fthe weaker in danger, the
more unrecognized and rejected one is, the morerhand respect, help and
support one deserves (Dore, 2001).

Christian, even simply universal, anthropologicdédls are a kind of beacon for
government officials, on which the advancementdirettion of society movement usually
depend. Due to the specific nature of its actigjtiie authorities are in a such a position
that they must constantly intersect in differernas with different institutions, including
the ecclesiastical ones. An interesting aspedteirifluence of state power on the activities
of church institutions is presented by O. Isaegi@¢, 2011). He takes into account the fact
that throughout the history of Russia, relationsveen the state and the Russian Orthodox
Church have been one of the main priorities forfthectioning of both, moreover, such
interaction significantly influenced the charactation of functioning of elements of state
and social development. The researcher considbeecktations between these institutions
at the level of ,subject — subject” and definedbtigh the concept of ,state — confessional
(church) relations”, which are ,a collection of taiscally evolving and changing forms of
interconnections (political, legal, economic, sbeiad cultural) between state institutions
and institutional religious entities” (Isaiev, 2011

In general, relations in the political arena aredeminantly dependent on the level of
mutual interest and the goals of specific actovslived in these relations. The latter result
in various forms: dialogue, partnership, coopergtiindifference, rivalry, conflict,
domination and submission. As for the sphere d&sthurch relations, it can be said that
in the long view, considering reaching the ultimgéals, the inherent most democratic and
constructive forms are cooperation and partnerghaghis state of things both the first and
the second institutions came, having overcome g lway of various impasse forms of
relationships, which, given the logical continuatieisually led to the realization of their
inefficiency, since they always occurred contraryhte main goals of the development of
the state authorities and the church institution.

Social and political partnerships between publitharities and the church are always
built on the mutual interests of the partner egsitin the development of a variety of both
specific social programs and philosophical-soctlaepts, the contribution of each party
to the common cause of the development of closieetsocial relations ideal is significant.
Despite some positive dynamics of the developmésuoh relations for today, O. Isaev
also presents the main vectors of their furthegmss in the perspective of the Russian
Federation: 1) improvement of the legal and regulaframework for cooperation between
the authorities and confessions regarding the eddion of the strategy of the Concept of
State Religious Palicy; 2) participation in theieity of public chambers, commissions,
other consultative structures at the executive émdf state power; 3) working out at the
theoretical and methodological level such formsntéraction as social expertise, social
grant and procurement; 4) development and impleatientby the parties of the interaction
of a single conceptual apparatus: both at the lefvebusehold and popular (Isaiev, 2011).
It should be noted that the above proposals, ity &mwuld not differ much in the case of
their application in the territory of Ukraine.

The goodwill of government officials is importatr fbuilding strong partnerships with
church representatives. The state as a publidutisti is called to serve the society in
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general and every person in particular. In viewhid, the state is to some extent involved
in creating optimal conditions for the functioniofja large social organism. It is also worth
emphasizing the need for correlation from thosétut®ns that the state cooperates with.
For example, in the dimension of church-state imtatthe appeal of the leaders of the
Christian churches of Ukraine to legislators toddtice new ways of registering individuals
in Ukraine can be significant. Such an appeal wasaation to the appearance of bills
~About registration of individuals in Ukraine” andbout the Unified Register of Personal
Data”, according to which a large amount of infotima should be collected in the new
general register of individuals residing on theitery of Ukraine, which would concern
each person. This state of things concerns fundeahlemman rights and freedoms, among
which the right to religion is not the least.

According to these bills, there may be a situatiblifelong fixation for each person of
a specific digital code, which will become the mdéature of a person, putting aside
personal traits. As mentioned in the above message,

In essence, the assignment of an impersonal cagleéoson that is supposed to be
used in all legal relations between the state haditizen, as well as between the
citizens themselves, contradicts the Christian tstdading of the meaning of
name and in the spiritual and cultural sense brédakgonnection of generations
(Zvernennia, 2008).

Therefore, a pragmatic approach to using an ideatibn number instead of the
traditional attributes of a person in the sociahelnsion, along with the practical benefit,
also entails significant dangers in many other disiens, affecting even the
anthropophilosophical dimension of the human peabgnbeing. A closer examination of
this problem reveals other negative consequenc&sobfan innovation. In particular, there
are doubts about the reliability of the protectmithe base itself. In addition, there is
a probability of criminal use of such a base aggme®ple who are objectionable to the
authorities and all people in general.

Of course, in a sense, there is a practical benéfstuch an innovation, because the
control over socially dangerous individuals andmmena will be much higher, however,
the control will also be greater relatively to oraliy law-abiding citizens as well. This fact
is likely to lead to a change in the socio-psycgaal and philosophical-anthropological
space of the latter, and obviously not for thedyedihe, but becoming a catalyst for many
of the negative social and psychological issuediwita country that would dare to
implement these bills. Note that even in counttieg are actually at high risk of terrorist
activity, although respect for the principles ofl@mocratic society is being traced, other
means are being sought to control the situatiaihéncountry than those which would be
characterized by the total accumulation of infolioratregarding their citizens. In the
situation of possible danger of prerequisites far development of a totalitarian regime,
the voice of representatives of religious instdns is heard especially clearly and with
parental care it warns against a simplified appndacsolving social problems by means of
total control over the born free human personalitidddressing the deputies and their
fellow citizens, the leaders of the Christian clas of Ukraine call for awareness of this
situation not only in sight of pragmatic relativeniefits, but also in many other dimensions
of human being:
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Remember the responsibility stated in the Congitudf our state to God, to past
generations who have passed through to us theugpiand cultural tradition,

surname, name and patronymic, and to future geapsavho may find themselves
in totalitarian slavery, which cannot be exitednfrin this life (Zvernennia, 2008).

The mentioned example is a significant one, it destrates peculiar incompleteness of
the decisions made by government that on solvipigoblem in one dimension, completely
overlooks the changes that can occur in other dsines of human society. In such
a situation, one clearly understands the need émnaprehensive and integrative approach
where public authorities should at least listeneforesentatives of other public institutions
and simply different professionals, which are ralavto life, in particular, of the human
personality and society in general. In additionsuich important matters, it is obligatory to
take into account the opinion of experts who, iraadance with their professional
responsibilities, deal with the transcendental-axjical level of human being. First of all,
this applies to religious figures, professionallgdophers and merely sophists. And if the
opinion of the first ones, owing to a well-develd@aministrative and hierarchical church
structure that already has some authority in spcigtoften heard and taken into account,
then the scattered voices of others do not havewseght in public space, they mainly rely
on the authority of one or another sophist. In #gase, it seems promising to unite such
people in an organization to influence societyjrtgknto account the moral, ethical and
axiological principles of the transcendental dinmien®f being.

The state power through its various structuresaasal opportunity for direct and
indirect influence on the course of social andiggt life of its citizens. In this sense, the
main thing for representatives of state power ésdtvareness of the importance to build
internal public relations on principles that aretea in the values sphere of life. One
example of the phenomenon rooted in the axiologitalension of being may be the
phenomenon of Sunday of the Christians or SabbfatheoJews. At first glance, these
phenomena appear to be merely a remnant of pasffdyeh product of a completely
different era, after all, representative of the tabty of representatives of the distant past.
And as we continue to develop our minds in thisedion, we come to the real
understanding of Sunday as just a day off thatsh&@pgain strength for a new working
week. To some extent, this approach is a reflectfdhe pragmatic and economic mentality
of our time. Adhering to it, the modern man inciegly feels longing for something that
would give it a fullness of being, a sense of tiifes which would not be limited by the
narrow space-time boundaries of its living spackis Tstate of dissatisfaction compels
thinking contemporaries to seek what gave our preskors a sense of fullness of being,
that which we lost through the pursuit of improvitige material-sensual sphere of life,
which resulted in a kind of reduction of human reedhich led to a simplified
understanding of the person.

The depth of Sunday's issue is revealed by Johanrder Vloet, quoting R. Guardini
in his study:

Sunday is not a matter of an individual personir tledigious position or need for
rest. This is a community matter, or rather a mattgublic order (Vloet, 1994).

Such a significance of the Sunday phenomenon ferstitial order is based on an
understanding of its importance in the anthropaalgiimension, where Sunday is closely
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linked to human dignity. Since the denial of thegleneaning of Sunday leads to a shallow
perception of the human personality, which in tbése is reduced to an economically
consumer being whose main attributes are the ptmstuand consumption of the goods.
This perception of man is quite widespread in té&ltgchnogenic society, where its value
is measured mostly by efficiency in the economitesp — the more products a person can
produce, the more valuable he/she is. Such a waymfn perception in the conditions of
further development of society will further leadadhreat to human dignity.

It is difficult to disagree with Johann van der ¥tdhat this state of affairs is a kind of
response to a new interpretation of time, whichecsthe phenomena of how modern men
understand their being, and, as a consequencetheywbuild their living space. Indeed,
time in the anthropological-existential dimensiemot only a certain period of the physical
dimension, but also something much larger. As Joham der Vloet notes,

time is not only what passes, but also existeatipkerience of the past, present and
future in their various relationships, among whtbk present life develops and
plays out (Vloet, 1994).

Consequently, in this case we are dealing withx@stential interpretation of time as an
important constant in the formation and constructid an internal anthropological and
general social space. Understanding this dimernsidruman interpretation of time is the
foundation of responsible governmental activitybinilding existential social relations,
where a person will no longer be considered anasgirtime-influenced object. A person
will be that free creator of a peculiar existent@hporal dimension, which will certify its
axiological dignity and originality. Whereas, adadimig to the technogenic approach to
a person people not only lose their physical andtatehealth, but also become in fact
a kind of hostage to work.

3. RESULTS AND DISCUSSIONS

Relations between public authorities and citizdn®at always contain an element of
violence, since the state is mostly seeking thiilgiaand prosperity that are possible in
the absence of conflict between people. Howeverthis sense, each person seeks
something else, namely, activity and diversity. this perspective, it is possible to
understand the idea that government measures wehkeenergy of the people. As
Wilhelm von Humboldt notes regarding the way ttaesteaches its citizens,

the actions which the state deems best, it sulamitsresult of its research and then
either straightforwardly prescribes citizens to phmwith them by adopting
a specific law or indirectly makes them compulsfarycitizens, by pursuing some
measures, or by encouraging them, relying on thathority, giving certain
rewards, resorting to other means of encouragenmmtfinally, or simply
recommends them to be carried out, giving reasosasbns (Humboldt, 2009).

In other words, the state finds, in their opinithe ,right” solution and tries in various
ways to make it implemented by citizens. Of coutisete is a positive thing in this state of
things, because they achieve an important goa# stability of society. However, there are
many negative aspects. There is no guaranteeg¢haiohs made by the state are correct in
a moral and ethical perspective, and this furttelsdnto question the observance of
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fundamental human rights. There are many examplasoh a false approach in the history
of mankind — from the | iniquities and cruelty ofcéent empires to the terrible experiments
on humanity of totalitarian systems close in timeis.

With regard to the attitude of state authoritiesitzens, even at the universal level of
humanity it is important to take into account theepomenon of freedom of the human
personality. An ideal one in this sense would beapproach similar to that of V. von
Humboldt: the best instruction should be manifested

demonstrate to a person all possible solutionfi¢oproblem, thus preparing the
person for the independent choice of the most gpjate solution; or, much better,
let a person find their own solution, telling intalié about all the difficulties that

must be overcome (Humboldt, 2009).

Of course, this would be an ideal approach to huireedom. However, it is not always
possible to apply this approach to ,state-indivilualationship, given the uneven
development of the intellectual and moral-ethicalaldies of the individual. Thus,
professional experts should develop optimal deassia power circles, and only then, with
wise leadership, should serve as an ideal for ntieeecommunity. In this sense, the words
of V. Parsons are quite successful saying that

where there is clearly centralized power, theraniexpert — sometimes in sight,
sometimes in shadow; in agreement with the justiitc of the government or in
the work on its change ... this expert stands with foot in knowledge and the
other in power and prepares secrets for pract&alBarsons, 2006).

Therefore, great responsibility lies with the idagital leaders of various political
systems, since the system itself is like a machlimally controlled by its leaders, which
materializes the thoughts of its leaders (Bliki24x] 3).

Together with the complementary function of therchun the society management, the
authorities themselves must limit the non-churatidies to some extent. Since one of the
key tasks of the government is the protection dfirah human rights, in particular the right
to liberty, one of the main tasks of the governnshtuld be to protect the freedom of its
citizens both from encroachment from outside aathfinternal dangers on the part of their
countrymen. That is why the government should talke of law enforcement, promote and
protect market competition, and support the prigaieor in all areas of public life. A well-
-developed private sector can be a kind of guaragainst the arbitrariness of a centralized
government, both in the economic and purely ideiokidields — it can be a very effective
defense of the right to free speech, beliefs andlly, religion.

Thus, V. von Humboldt, writing about two types dieation of the citizens of the state,
distinguishes, on the one hand, training as a fafrrastriction of the rights of the state, and
on the other — training as a form of trust in itizens:

When it comes to adults, only the negative way lsaradhered to, giving them
complete freedom, which does not remove any oletaghd at the same time
generates the strength and the skills needed tw@we them; and a positive way
is only possible when it comes to children and kozdvered by a truly national
public education system (Humboldt, 2009).
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No one has any doubts about the need to use dawafimethods in raising children. In
fact, public authorities have great opportuniteselp children learn about the essence of
the Christian faith. Indee, unlike adults workingdifferent places, children are almost
100% likely to attend educational institutions. §hiery fact enables the state to reach
almost all the representatives of this age groupuiph educational institutions.

D. Sutton, for example, cites the results of thévdies of the Department of Religious
Education and Catechism, established under the dlo&atriarchate in Russia. The head
of this department, hegumen loan Ekonomtsev aEgiiscopal Synod (1994), criticized
courses in religious studies and history of woeligions taught at Russian universities. His
criticism was directed mainly at the phenomenothefparticular discontinuity and lack of
integration of these courses. In particular, atbenivas drawn to the fact that although these
courses taught historical information, general @gles, practices and ethical views of
religion, the liturgical life, which, according the Hegumen, is the source of all of the
above, was ignored. D. Sutton called the phenomemenencountered in the UK
a phenomenon of ,accounting mentality”. This waynedterial presentation encourages
teachers to impart knowledge in details so thas ieasily perceived. This incorrect
approach, in his opinion, has far-reaching consecg®— on the one hand, such partially
simplified material distorts the real state of siwbject under study, and on the other, it does
not allow students to develop critical and intetatige skills. D. Sutton notes that

talking about Christianity as the source of higtaki cultural and aesthetic
influences, in essence, means emasculating theegsgnce of the subject — the
Christ-centered and ecclesial vision of salvati®at{on, 2003).

In France the situation in is somewhat differeitte Bangers of fundamentalism, on the
one hand, and the oblivion by young people of thegfian roots of a large part of French
culture, on the other, prompt everyone indifferenthis situation to seek a solution. It is
remarkable that exactly when Christian democraay the greatest influence in France
(1946) it was proclaimed that the IV Republic waseaular state. Already nowadays, the
Ministry of National Education is seriously congidg options for renewing the teaching
of the foundations of religion, since France hazfawith a kind of amnesia of the youth
who being cut off from its religious and culturalots risk eventually to become alien to
their civilization.

Another aspect of this state of affairs is the ilighb to one degree or another, to
understand and communicate with civilizations thata result of globalization processes
and demographic changes, turned out to be verg clibsrally became neighbors on the
same staircase — people of different faiths: Chrst Muslims, Jews etc. In this
perspective, it becomes clear that there is andrath the study of the phenomenon of
religion from a secularized state, which leads &b entirely positive results regarding
a society that would go the other way. The ideasgmted by F. Surman seem to be
appropriate when he wites that.

The ideas that F. Surman puts forward when writfiag

the expulsion of religious studies outside the svalf rational and politically
controlled broadcasting of knowledge causes fuplaginologization of this sphere
instead of its healing... The objective and deep kadge of the Holy Scriptures,
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as well as their own traditions, inspires a siguaifit proportion of young people to
hesitate the wardship of the fanatical (Siuremé@033.

If the approach that actively promotes a certasteay of views regarding children and
youth does not cause resistance from the majofitgooiety, then the case of the same
propaganda regarding the adult population is naireple. After all, if some will maintain
positions of active influence on the worldview dfzens of the state, others will stand on
the position of only presenting facts objectivédaving adults the right to draw conclusions
themselves both regarding reality and their devake.

When analyzing these two approaches, it is safaydhat the latter is more hypothetical
and theoretical than the one that would be impldeteim real life. It is not even a case of
the examples of gross manipulation of human consdiess through the media of various
political forces, or of numerous multinational coemeial companies with their obsessive
advertising and the use of various psychosocidiriggeies to increase sales of their goods.
In this case, we focus on those things that oftenat fall into the field of view of human
consciousness. An accurate illustration of thisngimeenon is K. Mannheim's words on
Marxism:

In the fight against its opponent — the bourgeoisiglarxism again reveals that
there is no pure theory in history and politics ehimd each theory there are certain
aspects of the vision inherent in certain groupsis phenomenon — thinking, by
social vital interests — Marx calls ideology (Maaith, 2008).

Indeed, it is difficult to disagree with the fabiat the perception of any human person
is significantly influenced by the socio-culturalwironment. Marx just used it politically.
This phenomenon of the existence of the individu#he space of ideology, in our opinion,
emphasizes this kind of position of the state, whers eliminated from the formation of
ideology, freeing up space for the formation ofa#ternative ideology, which, in turn, can
be both positive and negative, where there camlassurance that alternative ideology will
harmonize with the anthropological and transceralemtiological dimensions of human
being. Hereof conclusion follows that the stateaasinstitution, called upon to ensure
socio-economic stability and conditions for tramstental-meaningful development of its
citizens, is obliged to shape their correct sodidgsophical habitat. An environment that
would be guided in its activity by high moral anthieal principles and ideals of the
axiological dimension of being.

Of course, the situation of impossibility of remogithe state from the education of its
citizens leads to an understanding of its deeptiirapological mission, and this leads to
a desire for a deep understanding of the mystetiieohuman individual. Such a need for
an anthropological orientation of the authoritietivity encourages the study of the value
space of man. In this sense, D. Hildebrand's wardsmportant saying that

the created spiritual personality of man, in esseixpurely objectively oriented
to the world of values, and above all to God, thibediment of all values. The
essence of a person can only be understood in wiethis orientation and
connection (Hildebrand, 2000).
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In the context of our study, the influence of patduthorities on the establishment of
state-church relations, it seems that in ordensuee the stability and fruitfulness of these
relations, the representatives of the state inr tagistential and ideological dimension
should contribute to the ideas propagated by reptatives of church structures. Such
a peculiar transcendence towards the recognitidmecdixiological dimension of being with
its clear hierarchical structure of values and gadtion of the priority, basically, of spiritual
values, even in the political dimension of beiniyeg great hope for the successful
realization of not only creative and constructigkations with representatives of the church
but successful implementation of positive planthim political dimension. Successful will
be a statesman who is aware of the tasks of hisrgoent, as well as those from whom he
received power and to whom he should serve. Inmaodeatic state, it is the will of the
people that gives the government legitimacy. A c@rgious elect should also understand
the responsibility that falls on his shouldersthié elect is a believer, then he must also be
aware of his place in the axiological power struetaf being, he must know that he is
simply an instrument in the hands of the true rulith this awareness, one will never
move to usurp power and use the latter for persgeial

The agreements between the Polish government anbighop of the Roman Catholic
Church, which gave the church representatives mighys, can be considered significant.
The agreement itself was drawn up in 1950, argiibtable that it was not a new concordat,
since the pope did not sign it. The agreement waseped by the bishops of the Roman
Catholic Church in Poland. According to this agreaetn the Polish Catholic Church
maintained contact with the pope, who was recoghézthe highest authority in the church
in matters pertaining to church jurisdiction, maaapects of life and the dogmatic truths of
the faith. The recognition by the state of religidteedom did not limit the authority of the
pope in the three areas listed above only, whilgtler cases the bishops should be guided
by the interests of the state. The latter, in talsp went towards the church, as it gave
a guarantee of stability and invariance of the modgystem of religious education in
school. An interesting form of cooperation in thiea was that representatives of both
education and church authorities had to participaitgly in the implementation of the
religious education program and the appointmenhggectors to monitor the progress of
religious education. Moreover, religion teachersengiven equal rights with other teachers,
which consequently affected wages. An eloquent @kaiof the desire of the state to meet
the church was that in places where there wereotehadthout religious education, parents
were given the opportunity to send their childreis¢hools where religion was taught.

Constructive cooperation between the church andttite was not limited to the sphere
of education, it penetrated into many other sphefsscial life. Thus, students of religious
schools were granted deferrals from military sexyand and even more — clergy and monks
were generally released from military service.Hbwld also be noted that priests were
always present in hospitals, military units andgnis. The Church, for its part, supported
a state for such a wise position. As O. Bogolepates

for maintaining the connection with the Holy Sed #me current internal structure
of the Church, for the possibility of open worshipd continued (even if limited)
educational and charitable activities, the bishéghe Polish Church promised
obedience to the new system, to urge the popul&icupport its intensive work
and criticize hostile activity of the clergy (Boggpgov, 1958).
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In addition to the influence of nation-wide ideojogvery member of society is in one
way or another influenced by certain events, egfigdhe resonant ones, that take place in
their life. In this case, much depends on the iiddial responsible for shaping the
interpretation of events. In other words, it is theral priorities of the interpreter and the
purpose with which one implements it that will EEwimportant for shaping public opinion
about an event. A society in which there is an awass of the primacy of the human person
over society will always oppose the perceptionatélitarian-type ideologies. It is also
worth mentioning the phenomenon, which in a centeay can be associated with religious
structures and which in some ways resembles dtéotah approach to reality. We mean
a situation where religion is ,perceived as a fundatal basis that divides people into
'friends’ and 'strangers”™ (Farxitdinova, 2011)eTonsequence of this state of things will
be an increase in tension within society which imilho way fit either the goals of the state
or the church. It is in this perspective that arofirection emerges for the actions of state
authorities, which should guard the religious fra®dof their citizens, without exerting in
the legislative and other dimensions the advantafemy one religious group. In the
context of Ukraine, the actualization of this pipie will mean, at the very least, the
non-interference of public authorities in the precef identifying one of the denominations
of Ukrainian Christianity as the main denominatianth the appropriate involvement of
public funds for the development of it solely, tifatther threatens the use of the latter in
mercantile-ideological interests by one or anofi@itical force. Public authorities should
stand for the peaceful coexistence of these deratioims and other religious communities
and use various means of influence to prevent thation of religious extremism in our
country. Since in both the socio-philosophical aglijious perspectives the society is not
yet perfect, the state, according to K. Bart,

has a task in the world not yet saved by the Chuoctvorry — within the limits of
human reason and human capacity, in the case gedamd use of force — about
law and freedom (Bart, 2006).

4. CONCLUSIONS

Thus, it is difficult to overestimate the role afilfic authorities in establishing legal
relations with the church. The fact is that thekéags of the church on the basic principles
of life have been unchanged for centuries. The dhimas always stood guard over the
observance of natural human rights. The essentgaitivity was preaching high standards
of transcendental-spiritual dimension and takinge @i observance of moral and ethical
principles in the life of society. In an ideal saep the state should build its activities in
accordance with high moral and ethical principist in reality, there are often distortions
in its functioning, the last negative poles of whare a totalitarian approach to governing
the state and an approach whereby the state acsidls away from leadership, freeing up
space for the influence of other, often not enfiggbsitive factors. Despite the fact that
representatives of the church structure are alwegdy to build constructive relations with
the state, it is the state authorities that hawgeat responsibility for establishing such
relations and their approval. The source, the engintheir construction should be the
awareness of state authorities of their calling esgponsibility. Properly understanding
their calling, government officials can have a figant positive effect on the development
of legal relations in the church dimension of bei@me of the priority spheres of their
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activity can be considered educational, legal afigious dimension of the state. In all of
these spheres, with a prudent, wise approach, denadile success can be expected in
building strong and complementary relationshipshwite church as an institution-repre-
sentative of the transcendental-axiological dimemsif being.
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